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The Reformation began in 1517 when Luther posted his list of 95 theses protesting abuses by the Catholic 
Church and leadership, principally concerning the use of indulgences.  An indulgence is the means by 
which the temporal punishment for sin is satisfied.  That is, only God through Christ can satisfy the 
eternal consequences and punishment for sin, but the person must also satisfy the temporal punishment.  
This can be done through good works or time in purgatory or by the use of the good works of another.  
The payment of an indulgence is just such a work and it may be given on behalf of another.   Luther’s 
position resulted in a series of debates and trails and he was excommunicated from the church in 1521 
when 41 of his statements were deemed to be heretical.  Luther was saved in part by the Duke who 
controlled the area of Wittenberg as he allowed him to stay in a castle there.   

Thus, when the time came to draw up a statement of the beliefs of the Reformers it fell largely to a 
professor of Greek, Philip Melanthon.  There were several reformist/ Lutheran statements being 
constructed including one by Martin Luther.  The official version by Melancthon was presented at the 
Diet of Augsburg in 1530.  The meeting of rulers, or diet, had been called by Charles the V (the Holy 
Roman Emperor).  Charles was firmly Roman Catholic and sought a meeting which would affirm this but 
he also asked the various leaders to come with documents explaining their positions.    Luther fully 
affirmed and agreed with Melanthon’s version though it is said that he thought the confession might have 
taken a few more shots at the Catholic Church. 
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Discussion Questions: 

What similarities do you see between this document and 
the Nicene and Apostles Creeds? 

One can see in the confession responses to what the 
reformers took to be abuses within the structure of the 
church at the time. 



Selections from the Augsburg Confession 
(1530) 

Article I: Of God. 

Our Churches, with common consent, do teach that the 
decree of the Council of Nicaea concerning the Unity of the 
Divine Essence and concerning the Three Persons, is true 
and to be believed without any doubting; that is to say, 
there is one Divine Essence which is called and which is 
God: eternal, without body, without parts, of infinite power, 
wisdom, and goodness, the Maker and Preserver of all 
things, visible and invisible; and yet there are three 
Persons, of the same essence and power, who also are 
coeternal, the Father the Son, and the Holy Ghost. And the 
term "person" they use as the Fathers have used it, to 
signify, not a part or quality in another, but that which 
subsists of itself.  

They condemn all heresies which have sprung up against 
this article, as the Manichaeans, who assumed two 
principles, one Good and the other Evil- also the 
Valentinians, Arians, Eunomians, Mohammedans, and all 
such. They condemn also the Samosatenes, old and new, 
who, contending that there is but one Person, sophistically 
and impiously argue that the Word and the Holy Ghost are 
not distinct Persons, but that "Word" signifies a spoken 
word, and "Spirit" signifies motion created in things.  

 

Article III: Of the Son of God. 

Also they teach that the Word, that is, the Son of God, did 
assume the human nature in the womb of the blessed Virgin 
Mary, so that there are two natures, the divine and the 
human, inseparably enjoined in one Person, one Christ, true 
God and true man, who was born of the Virgin Mary, truly 
suffered, was crucified, dead, and buried, that He might 
reconcile the Father unto us, and be a sacrifice, not only for 
original guilt, but also for all actual sins of men.  

He also descended into hell, and truly rose again the third 
day; afterward He ascended into heaven that He might sit 
on the right hand of the Father, and forever reign and have 
dominion over all creatures, and sanctify them that believe 
in Him, by sending the Holy Ghost into their hearts, to rule, 
comfort, and quicken them, and to defend them against the 
devil and the power of sin.  

The same Christ shall openly come again to judge the quick 
and the dead, etc., according to the Apostles' Creed.  

Article IV: Of Justification. 

Also they teach that men cannot be justified before God by 
their own strength, merits, or works, but are freely justified 
for Christ's sake, through faith, when they believe that they 
are received into favor, and that their sins are forgiven for 
Christ's sake, who, by His death, has made satisfaction for 
our sins. This faith God imputes for righteousness in His 
sight. Rom. 3 and 4. 

 

Article VIII: What the Church Is. 

Although the Church properly is the congregation of saints 
and true believers, nevertheless, since in this life many 
hypocrites and evil persons are mingled therewith, it is 
lawful to use Sacraments administered by evil men, 
according to the saying of Christ: The Scribes and the 
Pharisees sit in Moses' seat, etc. Matt. 23, 2. Both the 
Sacraments and Word are effectual by reason of the 
institution and commandment of Christ, notwithstanding 
they be administered by evil men.  

They condemn the Donatists, and such like, who denied it 
to be lawful to use the ministry of evil men in the Church, 
and who thought the ministry of evil men to be unprofitable 
and of none effect. 

Article XVI: Of Civil Affairs. 

Of Civil Affairs they teach that lawful civil ordinances are 
good works of God, and that it is right for Christians to 
bear civil office, to sit as judges, to judge matters by the 
Imperial and other existing laws, to award just 
punishments, to engage in just wars, to serve as soldiers, to 
make legal contracts, to hold property, to make oath when 
required by the magistrates, to marry a wife, to be given in 
marriage.  

They condemn the Anabaptists who forbid these civil 
offices to Christians.  

They condemn also those who do not place evangelical 
perfection in the fear of God and in faith, but in forsaking 
civil offices, for the Gospel teaches an eternal 
righteousness of the heart. Meanwhile, it does not destroy 
the State or the family, but very much requires that they be 
preserved as ordinances of God, and that charity be 
practiced in such ordinances. Therefore, Christians are 
necessarily bound to obey their own magistrates and laws 
save only when commanded to sin; for then they ought to 
obey God rather than men. Acts 5, 29. 

Article XX: Of Good Works. 

Our teachers are falsely accused of forbidding good Works. 
For their published writings on the Ten Commandments, 



and others of like import, bear witness that they have taught 
to good purpose concerning all estates and duties of life, as 
to what estates of life and what works in every calling be 
pleasing to God.  

First, that our works cannot reconcile God or merit 
forgiveness of sins, grace, and justification, but that we 
obtain this only by faith when we believe that we are 
received into favor for Christs sake, who alone has been set 
forth the Mediator and Propitiation, 1 Tim. 2, 6, in order 
that the Father may be reconciled through Him. Whoever, 
therefore, trusts that by works he merits grace, despises the 
merit and grace of Christ, and seeks a way to God without 
Christ, by human strength, although Christ has said of 
Himself: I am the Way, the Truth, and the Life. John 14, 6.  

This doctrine concerning faith is everywhere treated by 
Paul, Eph. 2, 8: By grace are ye saved through faith; and 
that not of yourselves; it is the gift of God, not of works, 
etc.  

Men are also admonished that here the term "faith" does 
not signify merely the knowledge of the history, such as is 
in the ungodly and in the devil, but signifies a faith which 
believes, not merely the history, but also the effect of the 
history -- namely, this Article: the forgiveness of sins, to 
wit, that we have grace, righteousness, and forgiveness of 
sins through Christ.  

Furthermore, it is taught on our part that it is necessary to 
do good works, not that we should trust to merit grace by 
them, but because it is the will of God. It is only by faith 
that forgiveness of sins is apprehended, and that, for 
nothing. And because through faith the Holy Ghost is 
received, hearts are renewed and endowed with new 
affections, so as to be able to bring forth good works.  

Article XXIII: Of the Marriage of Priests. 

There has been common complaint concerning the 
examples of priests who were not chaste. For that reason 
also Pope Pius is reported to have said that there were 
certain causes why marriage was taken away from priests, 
but that there were far weightier ones why it ought to be 
given back; for so Platina writes. Since, therefore, our 
priests were desirous to avoid these open scandals, they 
married wives, and taught that it was lawful for them to 
contract matrimony. First, because Paul says, 1 Cor. 7, 2. 9: 
To avoid fornication, let every man have his own wife. 
Also: It is better to marry than to burn. Secondly Christ 
says, Matt. 19,11: All men cannot receive this saying, 
where He teaches that not all men are fit to lead a single 
life; for God created man for procreation, Gen. 1, 28. Nor is 
it in man's power, without a singular gift and work of God, 
to alter this creation. [For it is manifest, and many have 
confessed that no good, honest, chaste life, no Christian, 
sincere, upright conduct has resulted (from the attempt), but 
a horrible, fearful unrest and torment of conscience has 

been felt by many until the end.] Therefore, those who are 
not fit to lead a single life ought to contract matrimony. For 
no man's law, no vow, can annul the commandment and 
ordinance of God. For these reasons the priests teach that it 
is lawful for them to marry wives.  

It is also evident that in the ancient Church priests were 
married men. For Paul says, 1 Tim. 3, 2, that a bishop 
should be chosen who is the husband of one wife. And in 
Germany, four hundred years ago for the first time, the 
priests were violently compelled to lead a single life, who 
indeed offered such resistance that the Archbishop of 
Mayence, when about to publish the Pope's decree 
concerning this matter, was almost killed in the tumult 
raised by the enraged priests. And so harsh was the dealing 
in the matter that not only were marriages forbidden for the 
future, but also existing marriages were torn asunder, 
contrary to all laws, divine and human, contrary even to the 
Canons themselves, made not only by the Popes, but by 
most celebrated Synods. [Moreover, many God-fearing and 
intelligent people in high station are known frequently to 
have expressed misgivings that such enforced celibacy and 
depriving men of marriage (which God Himself has 
instituted and left free to men) has never produced any 
good results, but has brought on many great and evil vices 
and much iniquity.]  

Seeing also that, as the world is aging, man's nature is 
gradually growing weaker, it is well to guard that no more 
vices steal into Germany.  

 

Article XXIV: Of the Mass 

Falsely are our churches accused of abolishing the Mass; 
for the Mass is retained among us, and celebrated with the 
highest reverence. Nearly all the usual ceremonies are also 
preserved, save that the parts sung in Latin are interspersed 
here and there with German hymns, which have been added 
to teach the people. For ceremonies are needed to this end 
alone that the unlearned be taught [what they need to know 
of Christ]. And not only has Paul commanded to use in the 
church a language understood by the people 1 Cor. 14,2. 9, 
but it has also been so ordained by man's law. The people 
are accustomed to partake of the Sacrament together, if any 
be fit for it, and this also increases the reverence and 
devotion of public worship. For none are admitted except 
they be first examined. The people are also advised 
concerning the dignity and use of the Sacrament, how great 
consolation it brings anxious consciences, that they may 
learn to believe God, and to expect and ask of Him all that 
is good. [In this connection they are also instructed 
regarding other and false teachings on the Sacrament.] This 
worship pleases God; such use of the Sacrament nourishes 
true devotion toward God. It does not, therefore, appear 
that the Mass is more devoutly celebrated among our 
adversaries than among us.  



But it is evident that for a long time this also has been the 
public and most grievous complaint of all good men that 
Masses have been basely profaned and applied to purposes 
of lucre. For it is not unknown how far this abuse obtains in 
all the churches by what manner of men Masses are said 
only for fees or stipends, and how many celebrate them 
contrary to the Canons. But Paul severely threatens those 
who deal unworthily with the Eucharist when he says, 1 
Cor.11,27: Whosoever shall eat this bread, and drink this 
cup of the Lord, unworthily, shall be guilty of the body and 
blood of the Lord. When, therefore our priests were 
admonished concerning this sin, Private Masses were 
discontinued among us, as scarcely any Private Masses 
were celebrated except for lucre's sake.  

But Christ commands us, Luke 22, 19: This do in 
remembrance of Me; therefore the Mass was instituted that 
the faith of those who use the Sacrament should remember 
what benefits it receives through Christ, and cheer and 
comfort the anxious conscience. For to remember Christ is 
to remember His benefits, and to realize that they are truly 
offered unto us. Nor is it enough only to remember the 
history; for this also the Jews and the ungodly can 
remember. Wherefore the Mass is to be used to this end, 
that there the Sacrament [Communion] may be 
administered to them that have need of consolation; as 
Ambrose says: Because I always sin, I am always bound to 
take the medicine. [Therefore this Sacrament requires faith, 
and is used in vain without faith.]  
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